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Apart from the worship of different gods and goddesses by respective tribes, worship of
the serpent-god ('Naga') seems to be prevalent throughout the region in the early times. This
tradition might have prompted to attribute association of 'Nagas' (like Adi Seshu, Vasuki, etc.)
with the puranic gods. Even now on N&gula Cavtti (which falls on the fourth day of the bright
fortnight of the lunar month, A&wayuja), milk is offered at the ant-hills. References to worship
of serpents are abundant in the folk ballads.
One can find a pattern in the plethora of tribal gods and goddesses, many of whom are
still worshipped in the rural Andhra even today. Many of the elements and forces of Nature
have been worshipped in feminine form, probably a relic of the matriarchal society. Mother
Earth, guardian goddesses of the forests, hills, and the dwellings as well as the goddesses of
fertility are some of the examples of such worship. The idea of guardian deities was extended
to tanks, forts, embankments and village borders in the early civilised life. Protection from
various epidemics was assigned to such other goddesses. There are also gods, comparatively
fewer than the goddesses. Some of these gods and goddesses were worshipped regularly
in appropriate seasons, which were mostly cyclic. Others were worshipped as and when a
necessity arose as in the case of the goddesses of epidemics.
Vedic faith came into Andhra with the advent of Aryans in the Megalithic age. Vedic faith
had undergone major changes until it settled down during the Puranic age. In the process
there had been shifts in the emphasis on the rites, customs and concepts regarding divine
worship,
\
Andhras evinced Interest in Buddhism even during the life time of the Buddha. Soon it
had spread all over the land. Over a thousand years It had been the predominant religion
practised here. Jalnism, which could have entered Andhra roughly around the same time,
exercised a deep influence on the socio-cultural life of the people. One of the reasons for the
populalrty of these religions could be the fact that they were propagated through the language
of the land, whereas Vedic faith doesn't seem to have made such an attempt However, none
of these early texts written in the local language has survived. During the early half of the first
millennium A.D. a need might have arisen for the Buddhists and Jains to defend their own
theological concepts in the scholarly world to retain their hold and keep their religion alive
among the masses. This evidently was the reason why the Jain and Buddhist teachers took
to Sanskrit to explicate their concepts. The most noteworthy among the Jain scholar-teachers
was Kundakunda Acharya (1st C.B.C.) who wrote, among other texts, Dasa Bhakti MulacSram,
considered an authoritative one. He trained a number of scholar-propagators like Balaka
Pincha, Kunda Kirtl and Samatha Bhadra.
Jainism.                                                      ,
Jainism 'which continued Its sway until the Kakatiya period functioned through a number
of sanghams spread over the land. Arhabali (Bezwada : 1st c.A.D.) was said to be the most
influential acharyas of such sanghams. Out of the 24 Tfrthankaras revered in Jainism, Seetala
Nadha is said to be an Andhra. The Jain scholars were well-versed not only in their religious
lore but also in such subjects like astrology and medicine.